Britain through the eyes of Atiya Fyzee, a Muslim woman from Bombay. This era is perhaps the least well-served in the available literature on Indian travellers, students and settlers in Britain despite its frequent depiction as the apogee of British imperialism before the First World War began the process of decline. The financial and strategic resources demanded by the Boer War in South Africa and other overseas conflicts meant that imperial enthusiasm, already by this time, may not have been as whole-hearted as it had once been among the British public: 'frothy rather than deep-seated', in the judgement of one historian.
with Atiya at the time, it seeks to avoid as well as open up the parameters of the kind of reductive generalisations often applied to the diverse makeup of Britain's South Asian communities-especially, along lines of faith.
Atiya's script took the form of regular letters to her two sisters, Zehra and Nazli, which were edited for publication in serial form in the Urdu women's journal, Tahzib unniswan [Women's Culture], while she was abroad. 9 In 1921, these entries also appeared in English history. 11 And as Elleke Boehmer intimates in her contribution to this volume many many such travelling Indians recognised a certain familiarity in London's modernity -a vision shared by Atiya as well. However, Atiya was bold enough to paint a far more informal and often irreverent picture of the people, places and activities that she encountered on a daily basis in London.
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A distinctive feature of Atiya's observations are her lively accounts of meetings with local elites and prominent Indians abroad -from former colonial officers and British gentry to renowned Muslim reformers and later nationalist leaders. Indeed, she mentions as many as 150 different individuals that she met over the course of her year in Britain. Why Atiya felt the need to 'name drop' in this way is not entirely clear, though it may say something of her uncertain social status. While she carried a certain standing as a member of the prominent Tyabji clan that was at the forefront of Bombay's Sulaimani Bohra Muslim community, the prominent than the group headed up by her famous great-uncle, Badruddin Tyabji (1844 Tyabji ( -1906 ), a figure often lionised in Indian history as a judge of the Bombay High Court and president of the Indian National Congress. 14 Consequently then, many people that Atiya met in Britain knew her, not in her own right or even that of her immediate family, but through her wealthier and more established Tyabji cousins. 15 27 That many of her contacts were a result of relationships already established in India through her prominent extended family is suggested, as in the case of the aforementioned Lady Scott, by some kind of Bombay connection. Indeed, a fair number had served in the Bombay civil service, while one, Lord Reay, was actually governor of the province. 28 Though many of this group had spent the majority of their lives in India, Britain was always constructed in the imperial context as the 'home' to which they would inevitably return, whether on leave or in retirement. Yet return, was often accompanied by feelings of 'homelessness and alienation' that undermined their expected sense of belonging. 29 One strategy to counter that dislocation may have been to seek out Indians in London, like Atiya, who were themselves trying to ease the unsettling experience of long-distance travel by making links to family in India.
Much of the social interaction between those Britons-returned and those Indians visiting Britain, was facilitated in London by the National Indian Association (NIA). This organisation was founded in 1870 with the explicit aim of spreading knowledge of India in
England and promoting education and social reform in India, fostering at the same time friendly relations between Indians and Britons. 30 To this end, it took special responsibility for superintending young Indian students in Britain. Atiya, for instance, was received by two officers of this association upon her arrival in London and made a member of it soon after. 31 Her descriptions of the various activities arranged by the NIA -including lectures and 'At
Homes' at the Imperial Institute in Kensington, and outings to the Houses of Parliamentpoint to this organisation's success in enabling easy racial mixing at the heart of empire in a way that would have been nigh on impossible in the Indian colony at this time. Little in evidence was the racial arrogance underpinning British imperialism from at least the midVictorian period that took form in colonial India's white-only clubs for European elites.
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The NIA thus represented 'a breach', to borrow a phrase of Leela Gandhi, 'in the fabric of imperial inhospitality.' 33 Consider, as an illustrative example, the 'At Home' that Atiya attended in March 1907. Having arrived with a Bengali fellow student and the English warden of her college residence, she met several of her own relatives, a number of English ladies, the daughter of a Bengali Anglophile, a former colonial officer and the Turkish ambassador. Together, they proceeded to poke fun at a decorated military hero, laugh surreptitiously at a celebrated singer, admire a recitation of Persian poetry, and discuss the loss of a gentlewoman's jewellery. 34 Other meetings described by Atiya, proved to be as integrated and as lively, suggesting that this incident was far from unusual. 35 Mixed private gatherings, too, were plentiful -so much so that Atiya often complained in her narrative of the frequency of invitations, many of which she turned down. 36 Her sometimes ungrateful griping reflected, on one hand, Britain's thriving social scene in the Edwardian era. Led by a flamboyant, if not profligate King, Edward VII, the English aristocracy enjoyed lavish entertainments that allowed them to flaunt their considerable wealth -concentrated as it was in the hands of the very few -to the admiration of their equals and the awe of their subordinates. 37 London's summer season in particular was characterised by a breathless round of parties, balls, dinners, teas and annual occasionsa prominent example attended by Atiya being the Henley Royal Regatta. 38 At the same time,
Atiya's apparent popularity may be attributed to how far the trope of 'the Indian woman' had captured the imagination of the British public. Simply put, everyone wanted to meet this 'exotic creature' that had been so publicised by journalists, like Mary Billington, in her series of articles in the Daily Graphic and later book, Women in India (1895). 39 The nature of this kind of attention may also be attributable to Atiya's friend, Cornelia Sorabji -a barrister and social reformer from Bombay, whose significance is discussed in other chapters in this volume. It was Sorabji who had encouraged Atiya to apply for the scholarship to study in Britain in the first place and, who had also manipulated this notion of her Indian womanhood to foster her own celebrity when she studied at Oxford from 1889. 40 The ongoing interest of the press, heightened in the Edwardian period by the burgeoning women's movement, was apparent in Billington's application to Atiya for an interview almost immediately upon her arrival in London. It was soon followed by a request from the Lady's Pictorial, a respected women's magazine, for a picture and an article. 41 It is perhaps not surprising that most of the Indians that Atiya encountered in Britain did not come from the majority working class community of ayahs or lascars, but instead were students, professionals, businessmen and nobility. Representative of the first two groups were many of her own relatives: her brother, Ali Azhar Beg, a doctor seeking to acquire a higher medical degree, her nephew, Tyab Ali Akbar, who eventually studied law, her cousin's husband, Camruddin Abdul Latif, who read languages at Cambridge before also turning to the law, and another cousin, Jabir Ali, who obtained a diploma in agriculture from
Cambridge. Of these four, at least two did not return to India, but instead chose to settle in Britain where they became respected public figures. Camruddin took perhaps the more predictable route, being appointed a justice of the peace in London and playing an influential role in Indian and Muslim associations in Britain. 42 Interestingly, he was also involved with the committee set up in 1911 to establish a mosque in London, a subject examined by Humayun Ansari in this volume. 43 Ali Azhar, in contrast, made his mark as a tennis player, playing both at Wimbledon and in the Davis Cup during an impressive career that spanned three decades. 44 Other members of Atiya's family that fit the category of student were her two female cousins, Naseema and Rafia. They were sent to England to study at an institution in Surrey in 1905, apparently because the quality of English language instruction in their school in Bombay was not deemed adequate by their reformist father, the great Badruddin Tyabji.
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These two young girls -aged around 20 and 16 during Atiya's visit -point to the not unusual phenomenon of Indian girls and women studying in Britain during the colonial era. In 1869, the highly-admired Bengali poetess, Toru Dutt, and her sister, Aru, had also been pioneers when they had attended 'Higher Lectures for Women' at Cambridge, after accompanying their broad-minded father, Govind Chunder Dutt, to Europe. 46 Written less than four decades later, Atiya's narrative contains numerous references to Indian female scholars in Britain. As she observes when visiting University College in June 1907: 'Whichever educational institution I go to, I always find some or other Indian girl'. 47 Some were studying to be teachers alongside Atiya at Maria Grey College, while others were just young girls at school while their parents worked in Britain. Others followed in the footsteps of the Dutt sisters to
Cambridge -a notable example being Janaki Bonnerjee, the daughter of celebrated Congress The inclusion of this topic would not have been unexpected from a man who had spoken out in favour of female education in India at a number of public meetings during his two-year furlough in Britain from the Indian Civil Service. 51 Yet this subject was also raised at events in London attended by Atiya and many others, whose names do not find their way into the recent histories of women's reform. A useful example was a lecture on 'The Effects of Western Education on Hindu Domestic Life', given by then Oxford student, Lala Har
Dayal -later known for his anarchist politics, trade union activism and radical nationalism -at a meeting of the National Indian Association at the Imperial Institute. 52 The discussion soon turned to female education when the first speaker, a Mr. Nathu Ram, declared that the education of girls would help break down the regrettable joint family system. His opinion was supported by a Mr. N. Pillai and a Mr. Charanjit Rai, the latter of whom declared that his daughter -though 'yet to be' -'should not be imprisoned', but 'educated', so that she could become a 'pleasure instead of a burden to her parents'. 53 Eager to renew their earlier acquaintance, this grand dame would send her motorcar to bring
Atiya from her teachers' training college in Brondesbury to the family home in central
London. 71 There, Atiya was to meet several young women of another family of Indian Jews, Throughout the autumn, she accompanied Atiya on walks, visits and outings. The close personal nature of their relationship is suggested by Atiya's concern over her friend's performance in her December examinations and their exchange of books at Christmas. 76 Other students Atiya befriended were Miss Malvina H. Green and Miss M.H. Goldsmith. As the first went on to become a missionary in China, it may be conjectured that they forged a relationship on the basis of a mutual interest in 'the East'. 77 The latter Atiya purported to like 'very much' on the basis that she was 'very capable and artistic' -and, thus, it may be reasoned, was like Atiya herself. 78 Atiya does not appear to have kept in touch with any of these girls after they left the college. But, in her ability to make friends with local English women, she was distinguished from her Indian male contemporaries. According to Shompa Lahiri, they had difficulty making informal contacts in Britain by the early twentieth century on the basis that they had come to be perceived by the 'British establishment' as a political and sexual threat. 79 Yet for Atiya, friendship proved as much a factor in forging connections as imperial, national, religious, kinship and gender identities. 
